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The position at which the Eastern Church arrived at this period re-
mained fixed with little subsequent variation, and it was in the West
that the work of definition, though beginning later and affected little, if
at all, by the influence of a Church with which the bond of unity was
broken, was carried on. An epoch in the history of the doctrine was
marked by the appearance of the treatise De Corpore et Sanguine Domini
by Paschasius Radbertus, a monk of Corbie in Neustria. Written about 831
at the request of Warinus, Abbot of the daughter house of Corvey on
the Weser, it was revised and presented to Charles the Bald by its author
after he had become Abbot of Corbie in 844. Starting from the premise
that to the omnipotent will of God nothing is impossible, he laid down
the positive statement that, by God^s will, the body and blood of Christ
in the Eucharist are very flesh and very blood, although they remain in
the figure or species of bread and wine, and further that they are the
flesh and blood which were born of Mary, suffered on the cross, and rose
again the third day from the tomb- Faith is necessary to the perception
of the reality under the species, just as faith alone could see that it was
God who died on the cross in the form of a servant; the difference between
the reality and the outward form is a test of the faith which is unto
righteousness. In the visible sacrament Divine virtue works invisibly, sus-
taining the worthy partaker, and uniting him with the heavenly Word
whose flesh is given for the life of the world.

If He dwells hi us, in order that we, the members of His body, may abide in Him,
it is just, because we are in Him, that we should live of Him, and therefore do we
feed upon the flesh of the Word and drink His blood.

The important point of Paschasius1 doctrine was his definite assertion
of an objective change, wrought at the consecration of the elements by
the word of Christ and through the operation of the Holy Spirit Like
the Greek theologians, he pressed the parallel between this mystery and the
manifestation of God in the flesh through the same operation. For the
nature of the change he had no special or exclusive term. The visible sacra-
ment is made or created (confieitur, effititur, creatur) the body and blood
of Christ, or is transferred (transfertur) into these invisible realities. But
the species, the res sensibilis, remains; and the essential question which Pas-
chasius endeavoured to answer was whether the mystic change is wrought
in very truth or merely figuratively. The fact that the sacrament is mystical,
that no apparent change takes place, makes it impossible to deny that it
is in one sense a figure of the truth. But it is at one and the same time a
figure and the truth itself, a figure as regards the impression of the outward
senses, the truth as regards the understanding and belief of the inward
heart.

In affirming the necessity of a lively faith as the essential condition of
worthy communion, Paschasius safeguarded his teaching against a merely
carnal or mechanical interpretation. The sacrament indeed is received by
all, and by some ignorantly or unworthily. But it is the believer alone